
17th Absolutism and Constitutionalism 
 

Date Class Topics Assignments Due 

10/20 
Thursday 
A 

 U2 Test 

 Begin slides – France rises from the ashes of 
30YW 

 Study for unit test! 

10/21 
Friday 
B 

 Introduction to state building in the 16th and 
17th Centuries: The aftermath of the 30 Years' 
War 

 The Age of Louis XIV, Part 1. 

 Read pp. 451-459 on Age of Louis XIV  

 Watch Louis XIV video (14 min)  

 Read about Peter the Great’s experience of 
Louis, The Great Embassy. 

10/25 
Tuesday 
D 

 Video Clip on Absolutism 

 Notes on Age of Louis XIV, Part 2. 

 Decline of Spain 
 

 ALL Louis XIV Primary Sources below (On 

Kingship through Archbishop Fenelon) and 
Bishop Bossuet selection. 

 Watch the 2016 BBC video on Louis XIV and 
Versailles (53 minutes)  

10/26 
Wednesday 
A 

 Emergence of the Dutch  

 Begin England and the transformation to 
Limited Monarchy. 

 Read pp. 467-475 (Limited Monarchy and 
Republics).  

 Read Elizabeth I’s Farewell Speech (below) 

 Watch video documentary on Charles II (23 min) 

10/27 
Thursday 
B 

 England's transformation to a limited 
monarchy: Elizabeth, James I, Charles I 

 James II and the Glorious Revolution. 
 

 Read primary sources below: Petition of Right 
and the systems of government (Hobbes and 
Locke). 

 Film: The Power and Passion of Charles II of 
England screened at 4:05 pm on Thursday in 
Planetarium  

10/31 
Monday 
D 

 Short QUIZ on western European states 

 3 Aging Empires of Central and Eastern 
Europe, part 1. 

 Study for QUIZ on western European states 
 

11/1 
Tuesday 
A 

 3 Aging Empires, part 2. 

 Emergence of Austria and Prussia  

 Read pp. 459-461 (Absolutism in central and 
eastern Europe). 

 Read primary source selection The Political 
Testament of Frederick William I (below) 

11/2 
Wednesday 
B 

 Emergence Russia and Peter the Great  Read pp. 461-467 on Emergence of Russia  

 Read ALL Peter the Great primary source 
excerpts (below) 

11/3 
Thursday 
C 

NO CLASS…BUT WE HAVE A FILM!  Film: Peter the Great (58 min) screened 
immediately after school in Planetarium. 

11/4 
Friday 
D 

 Flourishing of European Culture: Spanish and 
English Golden Age 

 Cume 1 Review 

 Read pp. 475-481 (Flourishing of European 
Culture) 

 Review for Cume 1 

11/7 
Monday 
A 

 Cume 1, Part 1 

 Multiple Choice and Short Answer 

 Study for Cumulative Exam 1 

11/8 
Tuesday 
B 

 Cume 1, Part 2 

 DBQ 

 Review DBQ Rubric 

 Bring CHARGED TABLET to class! 

Essential Questions: 

 How did absolutism develop in Europe during the 17th century, and how was it different than the new 
monarchies? 

 What were the common features of the absolute monarchies in the 17th and early 18th centuries? 

 What were the similarities and differences between absolutism in France and in Russia? 

 Why did a constitutional form of government develop in England, and how was it different from the absolute 
monarchies? 

    

https://www.youtube.com/watch?v=IWQfb2vtxnA
http://www.northernhighlands.org/cms/lib5/NJ01000179/Centricity/Domain/58/GreatEmbassyLouis.pdf
http://www.youtube.com/watch?v=n3ru_S_5k2c
http://www.northernhighlands.org/cms/lib5/NJ01000179/Centricity/Domain/58/louis_XIV_Primary%20sources.pdf
https://www.youtube.com/watch?v=SjqQNd5ttw0
https://www.youtube.com/watch?v=SjqQNd5ttw0
https://www.youtube.com/watch?v=YKIoWh1lZvQ
https://www.youtube.com/watch?v=F1eD7nZTmN0
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Primary Sources: 

LOUIS XIV 

As you read this section highlight information that answers the following questions:  
1. What were Louis XIV’s most important characteristics as he saw them?  
2. What evidence does St. Simon provide that supports or contradicts Louis’ claims? 
 

Louis XIV: Description of Kingship  
In 1666 Louis wrote a memorandum to his son describing the functions and conduct of a king. This selection is an 

excerpt from that memorandum.  

 

Without any doubt, two things were absolutely necessary for ruling: very hard work on my part, and a wise 

choice of persons who were capable of carrying out my work. I set a rule for myself to work regularly twice each day 

for two or three hours at a time. Each time I worked with different persons. This regular work did not include the 

hours which I spent privately working on matters of state, or the time I was able to give on particular occasions when 

special problems arose and I permitted people to talk to me about urgent problems at any time.  

I cannot tell you how important my resolution to work was. I felt myself, as it were, uplifted in thought and 

courage. I found that I was a new man, and joyfully scolded myself for not having been aware of work’s importance 

earlier. My timidity, especially on occasions when I had to speak in public, disappeared in no time. I felt that I was 

king and born to be one. I experienced a delicious feeling which you will not know until you are king.  

A king must be guided by his own good sense, which is natural and effortless. A king, however skillful and 

enlightened his ministers are, is the principal cause of good work being done. He cannot act without seeing his effect 

on the state. Success, even in small matters, gratifies us as well as success in great affairs. There is no satisfaction 

equal to that of noting every day some progress you have made in glorious and lofty enterprises and in the happiness 

of your people which comes from the work you have done yourself.  

My son, the work of a king is agreeable. One must have his eyes open to the whole earth. He must endeavor 

to learn each hour the news concerning every province and every nation, the secrets of every court, the moods and 

weaknesses of every prince and every foreign minister. He must be well informed on all matters from commerce and 

science to art and philosophy. He must find out the secrets of his subjects, and discover the selfish interests of those 

who approach him with their real motives disguised. I know of no other pleasure I would take in place of the work of 

a king 

 

Louis XIV Edict of Fontainebleau (Revocation of the Edict of Nantes) 

Louis, by the grace of God king of France and Navarre, to all present and to come, greeting: 

King Henry the Great, our grandfather of glorious memory, being desirous that the peace which he had procured for 

his subjects after the grievous losses they had sustained in the course of domestic and foreign wars, should not be 

troubled on account of the R.P.R., as had happened in the reigns of the kings, his predecessors, by his edict, granted 

at Nantes in the month of April, 1598, regulated the procedure to be adopted with regard to those of the said religion, 

and the places in which they might meet for public worship, established extraordinary judges to administer justice to 

them, and, in fine, provided in particular articles for whatever could be thought necessary for maintaining the 

tranquillity of his kingdom and for diminishing mutual aversion between the members of the two religions, so as to 

put himself in a better position to labor, as he had resolved to do, for the reunion to the Church of those who had so 

lightly withdrawn from it. 

As the intention of the king, our grandfather, was frustrated by his sudden death, and as the execution of the said 

edict was interrupted during the minority of the late king, our most honored lord and father of glorious memory, by 

new encroachments on the part of the adherents of the said R.P.R., which gave occasion for their being deprived of 

divers advantages accorded to them by the said edict; nevertheless the king, our late lord and father, in the exercise 

of his usual clemency, granted them yet another edict at Nimes, in July, 1629, by means of which, tranquility being 

established anew, the said late king, animated by the same spirit and the same zeal for religion as the king, our said 

grandfather, had resolved to take advantage of this repose to attempt to put his said pious design into execution. But 

foreign wars having supervened soon after, so that the kingdom was seldom tranquil from 1635 to the truce 

concluded in 1684 with the powers of Europe, nothing more could be done for the advantage of religion beyond 

diminishing the number of places for the public exercise of the R.P.R., interdicting such places as were found 

established to the prejudice of the dispositions made by the edicts, and suppressing of the bi-partisan courts, these 

having been appointed provisionally only. 



AP EUROPEAN HISTORY/SPENCER  ASSIGNMENT SHEET – UNIT 3
  
God having at last permitted that our people should enjoy perfect peace, we, no longer absorbed in protecting them 

from our enemies, are able to profit by this truce (which we have ourselves facilitated), and devote our whole 

attention to the means of accomplishing the designs of our said grandfather and father, which we have consistently 

kept before us since our succession to the crown. 

And now we perceive, with thankful acknowledgment of God's aid, that our endeavors have attained their proposed 

end, inasmuch as the better and the greater part of our subjects of the said R.P.R. have embraced the Catholic faith. 

And since by this fact the execution of the Edict of Nantes and of all that has ever been ordained in favor of the said 

R.P.R. has been rendered nugatory, we have determined that we can do nothing better, in order wholly to obliterate 

the memory of the troubles, the confusion, and the evils which the progress of this false religion has caused in this 

kingdom, and which furnished occasion for the said edict and for so many previous and subsequent edicts and 

declarations, than entirely to revoke the said Edict of Nantes, with the special articles granted as a sequel to it, as 

well as all that has since been done in favor of the said religion. 

I. Be it known that for these causes and others us hereunto moving, and of our certain knowledge, full power, and 

royal authority, we have, by this present perpetual and irrevocable edict, suppressed and revoked, and do suppress 

and revoke, the edict of our said grandfather, given at Nantes in April, 1598, in its whole extent, together with the 

particular articles agreed upon in the month of May following, and the letters patent issued upon the same date; and 

also the edict given at Nimes in July, 1629; we declare them null and void, together with all concessions, of whatever 

nature they may be, made by them as well as by other edicts, declarations, and orders, in favor of the said persons of 

the R.P.R., the which shall remain in like manner as if they had never been granted; and in consequence we desire, 

and it is our pleasure, that all the temples of those of the said R.P.R. situate in our kingdom, countries, territories, and 

the lordships under our crown, shall be demolished without delay. 

II. We forbid our subjects of the R.P.R. to meet any more for the exercise of the said religion in any place or private 

house, under any pretext whatever, . . . 

III. We likewise forbid all noblemen, of what condition soever, to hold such religious exercises in their houses or 

fiefs, under penalty to be inflicted upon all our said subjects who shall engage in the said exercises, of imprisonment 

and confiscation. 

lV. We enjoin all ministers of the said R.P.R., who do not choose to become converts and to embrace the Catholic, 

apostolic, and Roman religion, to leave our kingdom and the territories subject to us within a fortnight of the 

publication of our present edict, without leave to reside therein beyond that period, or, during the said fortnight, to 

engage in any preaching, exhortation, or any other function, on pain of being sent to the galleys. . . . 

VII. We forbid private schools for the instruction of children of the said R.P.R., and in general all things what ever 

which can be regarded as a concession of any kind in favor of the said religion. 

VIII. As for children who may be born of persons of the said R.P.R., we desire that from henceforth they be baptized 

by the parish priests. We enjoin parents to send them to the churches for that purpose, under penalty of five hundred 

livres fine, to be increased as circumstances may demand; and thereafter the children shall be brought up in the 

Catholic, apostolic, and Roman religion, which we expressly enjoin the local magistrates to see done. 

IX. And in the exercise of our clemency towards our subjects of the said R.P.R. who have emigrated from our 

kingdom, lands, and territories subject to us, previous to the publication of our present edict, it is our will and 

pleasure that in case of their returning within the period of four months from the day of the said publication, they 

may, and it shall be lawful for them to, again take possession of their property, and to enjoy the same as if they had 

all along remained there: on the contrary, the property abandoned by those who, during the specified period of four 

months, shall not have returned into our kingdom, lands, and territories subject to us, shall remain and be confiscated 

in consequence of our declaration of the 20th of August last. 

X. We repeat our most express prohibition to all our subjects of the said R.P.R., together with their wives and 

children, against leaving our kingdom, lands, and territories subject to us, or transporting their goods and effects 

therefrom under penalty, as respects the men, of being sent to the galleys, and as respects the women, of 

imprisonment and confiscation. 

XI. It is our will and intention that the declarations rendered against the relapsed shall be executed according to their 

form and tenor. 
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XII. As for the rest, liberty is granted to the said persons of the R.P.R., pending the time when it shall please God to 

enlighten them as well as others, to remain in the cities and places of our kingdom, lands, and territories subject to 

us, and there to continue their commerce, and to enjoy their possessions, without being subjected to molestation or 

hindrance on account of the said R.P.R., on condition of not engaging in the exercise of the said religion, or of 

meeting under pretext of prayers or religious services, of whatever nature these may be, under the penalties above 

mentioned of imprisonment and confiscation.1 This do we give in charge to our trusty and well-beloved counselors, 

etc. 

Given at Fontainebleau in the month of October, in the year of grace 1685, and of our reign the forty-third. 

Saint-Simon: A Noble’s Appraisal of Louis XIV 

The Duc de Saint-Simon was a member of one of the most prominent noble families of France. His memoirs record 

the manners and customs of Louis’ court and life at Versailles in vivid detail. 

Louis XIV made for a brilliant court. His figure, his grace, his beauty, his grand bearing, even the tone of his 

voice and his majestic and natural charm set him apart from other men as the king. Even if he had been born a simple 

private gentleman, he still would have excelled in all social festivities. However, intrigues against the king during his 

childhood made Louis suspicious of intelligent, educated, noble, and highly principled men, and as he advanced in 

years, he began to hate them. He wished to reign by himself, and his jealousy on this point soon became a weakness. 

The superior ability of his early ministers and generals soon wearied him. He liked no one to be in any way superior 

to him. He chose his ministers, therefore, not for their knowledge, but for their ignorance; not for their capacity, but 

for their want of it. He liked to teach them even the most trivial things. He unceasingly concerned himself with the 

smallest details of his troops, his minor household officials, and the way his mansions were built and maintained. He 

would even instruct his cooks, though he taught them things they had known for years. 

His vanity, his unreasonable desire to be admired, ruined him. His ministers, his generals, his mistresses, his 

courtiers soon understood this fatal weakness. They praised him and spoiled him, for it was the one way they could 

approach him. This is why his ministers, drawn from the non-noble class, had so much authority. They had better 

opportunity to flatter him and tell him that all good works came from his actions. 

At eight o’clock the chief valet de chambre, who alone had slept in the royal chamber awoke the king. The 

chief physician, the chief surgeon, and the nurse entered at the same time. The nurse kissed the king; the others 

rubbed [him] and often changed his shirt. At the quarter, the grand chamberlain drew back the curtains, which had 

been closed, and presented the holy water from the vase at the head of the bed. The same officer gave him his 

dressing gown; immediately after, other privileged courtiers entered in time to find the king putting on his shoes and 

stockings. 

As soon as he was dressed, Louis prayed to God, at the side of his bed; the captain of the guards came to the 

balustrade during the prayer, after which the king passed into his cabinet. He found there a very numerous company, 

for it included everybody in any office. He gave orders to each for the day; thus within half a quarter of an hour, it 

was known what he meant to do; and then this entire crowd dispersed. This was then a good opportunity for talking 

with the king, for example, about plans of gardens and buildings; and conversation lasted more or less according to 

the person engaged in it. While he was going to and returning from mass, everybody spoke to him who wished. 

The king, upon returning from mass, asked almost immediately for the council. On Sunday, and often on 

Monday, there was a council of state; on Tuesday a finance council; on Wednesday a council of state; on Saturday a 

finance council. Rarely were two held in one day or any on Thursday or Friday. Once or twice a month there was a 

council of dispatches on Monday morning. Thursday morning was almost always blank. It was the day for audiences 

that the king wished to give. On Friday after the mass, the king was with his confessor, and the length of their 

audiences was limited by nothing. At Fontainebleau on the mornings when there was no council, the king usually 

passed from mass to Madame de Maintenon’s. It was the time of their tête-à-téte without interruption. 

Typically after the noon meal, the king immediately entered his cabinet. That was the time for distinguished 

people to speak to him. He stopped at the door a moment to listen and then entered; very rarely did anyone follow 

him, never without asking for permission; and for this few had the courage. 

Upon returning from the afternoon walk or drive anybody might speak to the king from the moment he left 

his coach until he reached the foot of the staircase. He then changed his dress and rested in his private chamber until 

the major social event of the evening. 

At ten o’clock his supper was served. This supper was always on a grand scale, the royal household at table, 

and a large number of courtiers and ladies present, sitting or standing. 

After supper the king stood some moments encircled by all his court; then, with bows to the ladies, passed 

into his cabinet, where on arriving, he gave his orders. He passed a little less than an hour there, seated in an 

armchair. The king, wishing to retire, went and fed his dogs; then said good night, passed into his bed chamber 
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where he said his prayers, as in the morning, then undressed. Then commenced what was called the petit coucher, at 

which only the specially privileged remained. They did not leave until he got into bed. 

 

As you read this section highlight information that answers the following questions:  
1. How does Princess Palatine characterize life at Versailles?  
2. How does Archbishop Fenelon describe Louis XIV’s ministers and their impact on France?  
3. How do these views contrast with Louis XIV’s descriptions of his life at Versailles and his manner of ruling? 
(See the first set of documents for Louis’ views) 
 
Princess Palatine: A Visitor’s Viewpoint 

Princess Palatine, a frequent visitor at the court, wrote the following letter home describing conditions at Versailles. 

 

The appartement [two large rooms at Versailles where the King played billiards and served refreshments] is 

an absolutely intolerable experience. We all troop into the billiard room and lie on our stomachs or squat, no one 

uttering a word, until the King has finished his game. Then we all get up and go to the music room where someone is 

singing an aria from some old opera which we have heard a hundred times already. After that, we go to the ball, 

which lasts from eight to ten o’clock. Those who, like me, do not dance have to sit there for hours without budging 

for an instant, and can neither see nor hear anything except an endless minuet. At a quarter to ten, we all follow one 

another in a quadrille [a dance popular at the time], like children reciting a lesson, and then the ball is finally over. 

 

Archbishop Fenelon: Letter to Louis 

The following selection is adapted from a letter written by Fénelon, a French archbishop, to Louis XIV. Archbishop 

Fénelon served as tutor to one of the king’s children. This letter was sent anonymously. 

 

For nearly thirty years, your principal Ministers have destroyed and reversed all the ancient customs of the 

state in order to raise your authority to its highest level. They no longer speak of France and its constitution; they 

only speak of the King and of his royal pleasure. They have pushed your revenues and your expenses to 

unprecedented heights. They have raised you up to the sky in order, they say, to outshine the grandeur of all your 

predecessors. They have impoverished the whole of France with the introduction of monstrous luxuries of court. 

Your ministers have been harsh, haughty, unjust, and violent. They have recognized no other rule but to threaten, to 

crush, and to destroy all who resist them. They have rendered your name odious, and the whole French nation 

intolerable to all our neighbors. They have caused almost twenty years of bloody wars. 

Meanwhile, your people die of hunger as the cultivation of the soil is not producing enough food. All 

business enterprise is stagnant, and no longer offers employment to working men. Instead of taking money from 

these poor people, one should give them alms and feed them. 

The people themselves, it should be said, who hitherto have loved you, are beginning to lose confidence and 

even respect. Your victories and conquests no longer cause them to rejoice; they are full of bitterness and despair. 

They believe that you love only your authority and your glory.  

There, Sire, is the state of things. You live as one whose eyes are fatally blinded. 

 

**BE SURE TO ALSO READ THE SELECTION FROM THE GREAT EMBASSY IN THE ONLINE 

PRIMARY SOURCE PACKET!** 

 

BISHOP BOSSUET 

As a priest holding a Doctor of Divinity, Bossuet earned a reputation both as a sound classical and Biblical scholar 

and as a brilliant preacher. He served as the tutor to the Dauphin (the French prince) from 1670 to 1681 and was 

appointed the Bishop of Meaux in 1682. His treatise, Politics Derived from Holy Writ, is a classic expression of the 

theory of the divine right of kings. 

 

Questions: 
1. What is Bossuet’s thesis (i.e., what point is he trying to make)? 
2. What evidence does Bossuet use to support his point? 
3. According to Bossuet, what is the relationship between God and a king? 
4. According to Bossuet, what is the only thing that limits a king’s power? 

 

[1] We have already seen that all power is of God. The ruler, adds St. Paul, "is the minister of God to thee for good. 

http://www.northernhighlands.org/cms/lib5/NJ01000179/Centricity/Domain/58/GreatEmbassyLouis.pdf
http://en.wikipedia.org/wiki/Thesis_statement
http://en.wikipedia.org/wiki/Evidence
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But if thou do that which is evil, be afraid; for he beareth not the sword in vain : for he is the minister of God, a 

revenger to execute wrath upon him that doeth evil." Rulers then act as the ministers of God and as his lieutenants on 

earth. it is through them that God exercises his empire. Think ye "to withstand the kingdom of the Lord in the hand 

of the sons of David"? Consequently, as we have seen, the royal throne is not the throne of a man, but the throne of 

God himself. The Lord "hath chosen Solomon my son to sit upon the throne of the kingdom of the Lord over Israel." 

And again, "Solomon sat on the throne of the Lord." 
[2] Moreover, that no one may assume that the Israelites were peculiar in having kings over them who were 

established by God, note what is said in Ecclesiasticus: "God has given to every people its ruler, and Israel is 

manifestly reserved to him." He therefore governs all peoples and gives them their kings, although he governed 

Israel in a more intimate and obvious manner. 

[3] It appears from all this that the person of the king is sacred, and that to attack him in any way is sacrilege. God 

has the kings anointed by his prophets with the holy unction in like manner as he has bishops and altars anointed. But 

even without the external application in thus being anointed, they are by their very office the representatives of the 

divine majesty deputed by Providence for the execution of his purposes. Accordingly God calls Cyrus his anointed. 

"Thus saith the Lord to his anointed, to Cyrus, whose right hand I have holden, to subdue nations before him." Kings 

should be guarded as holy things, and whosoever neglects to protect them is worthy of death. . . . 

[4] There is something religious in the respect accorded to a prince. The service of God and the respect for kings are 

bound together. St. Peter unites these two duties when he says, "Fear God. Honour the king.". . . 

[5] But kings, although their power comes from on high, as has been said, should not regard themselves as masters of 

that power to use it at their pleasure ; . . . they must employ it with fear and self-restraint, as a thing coming from 

God and of which God will demand an account. "Hear, 0 kings, and take heed, understand, judges of the earth, lend 

your ears, ye who hold the peoples under your sway, and delight to see the multitude that surround you. It is God 

who gives you the power. Your strength comes from the Most High, who will question your works and penetrate the 

depths of your thoughts, for, being ministers of his kingdom, ye have not given righteous judgments nor have ye 

walked according to his will. He will straightway appear to you in a terrible manner, for to those who command is 

the heaviest punish. ment reserved. The humble and the weak shall receive mercy, but the mighty shall be mightily 

tormented. For God fears not the power of any one, because he made both great and small and he has care for both.". 

. . 

[6] Kings should tremble then as they use the power God has granted them; and let them think how horrible is the 

sacrilege if they use for evil a power which comes from God. We behold kings seated upon the throne of the Lord, 

bearing in their hand the sword which God himself has given them. What profanation, what arrogance, for the unjust 

king to sit on God's throne to render decrees contrary to his laws and to use the sword which God has put in his hand 

for deeds of violence and to slay his children! . . 

[7] The royal power is absolute. With the aim of making this truth hateful and insufferable, many writers have tried 

to confound absolute government with arbitrary government. But no two things could be more unlike, as we shall 

show when we come to speak of justice. 

[8] The prince need render account of his acts to no one. "I counsel thee to keep the king's commandment, and that in 

regard of the oath of God. Be not hasty to go out of his sight: stand not on an evil thing for he doeth whatsoever 

pleaseth him. Where the word of a king is, there is power: and who may say unto him, What doest thou? Whoso 

keepeth the commandment shall feel no evil thing." Without this absolute authority the king could neither do good 

nor repress evil. It is necessary that his power be such that no one can hope to escape him, and, finally, the only 

protection of individuals against the public authority should be their innocence. This conforms with the teaching of 

St. Paul: "Wilt thou then not be afraid of the power? do that which is good." 

[9] I do not call majesty that pomp which surrounds kings or that exterior magnificence which dazzles the vulgar. 

That is but the reflection of majesty and not majesty itself. Majesty is the image of the grandeur of God in the prince. 

[10] God is infinite, God is all. The prince, as prince, is not regarded as a private person: he is a public personage, all 

the state is in him; the will of all the people is included in his. As all perfection and all strength are united in God, so 

all the power of individuals is united in the person of the prince. What grandeur that a single man should embody so 

much! 

[11] The power of God makes itself felt in a moment from one extremity of the earth to another. Royal power works 

at the same time throughout all the realm. It holds all the realm in position, as God holds the earth. Should God 

withdraw his hand, the earth would fall to pieces; should the king's authority cease in the realm, all would be in 

confusion. 

[12] Look at the prince in his cabinet. Thence go out the orders which cause the magistrates and the captains, the 

citizens and the soldiers, the provinces and the armies on land and on sea, to work in concert. He is the image ol 

God, who, seated on his throne high in the heavens, makes all nature move. . . . 
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[13] Finally, let us put together the things so great and so august which we have said about royal authority. Behold 

an immense people united in a single person; behold this holy power, paternal and absolute; behold the secret cause 

which governs the whole body of the state, contained in a single head: you see the image of God in the king, and you 

have the idea of royal majesty. God is holiness itself, goodness itself, and power itself. In these things lies the 

majesty of God. In the image of these things lies the majesty of the prince. 

[14] So great is this majesty that it cannot reside in the prince as in its source; it is borrowed from God, who gives it 

to him for the good of the people, for whom it is good to be checked by a superior force. Something of divinity itself 

is attached to princes and inspires fear in the people. The king should not forget this. "I have said," - it is God who 

speaks, - "I have said, Ye are gods; and all of you are children of the Most High. But ye shall die like men, and fall 

like one of the princes." "I have said, Ye are gods"; that is to say, you have in your authority, and you bear on your 

forehead, a divine imprint. "You are the children of the Most High. But ye shall die like men, and fall like one of the 

princes." "I have said, Ye are gods"; that is to say, you have in your authority, and you bear on your forehead, a 

divine imprint. "You are the children of the Most High"; it is he who has established your power for the good of 

mankind. But, O gods of flesh and blood, gods of clay and dust, "ye shall die like men, and fall like princes." 

Grandeur seperates men for a little time, but a common fall makes them all equal at the end. 

[15] O kings, exercise your power then boldly, for it is divine and salutary for human kind, but exercise it with 

humility. You are endowed with it from without. At bottom it leaves you feeble, it leaves you mortal, it leaves you 

sinners, and charges you before God with a very heavy account. 

 

J.H. Robinson, ed., Readings in European History 2 vols. (Boston: Ginn, 1906), 2:273-277. 

 

QUEEN ELIZABETH I’S FAREWELL SPEECH (1601) 
 

The "farewell" Golden Speech to parliament. It is worth comparing her views with those of Machiavelli. 

On the afternoon of 30 November, 140 Members of the Commons, 141 with the Speaker, crowded into the Presence 

Chamber and fell on their knees as their sovereign entered the room. She was sixty-eight and in excellent health, but 

perhaps some guessed that this would be her last Parliament. She had come to deliver what should have been a 

rasping harangue on finance, but she turned it into 'golden words', which were to be reprinted time and time again 

up to the eighteenth century, whenever England was in danger, as the Golden Speech of Queen Elizabeth. Several 

versions survive, including a printed pamphlet which it is thought Elizabeth may have checked and corrected, but its 

text is inferior to the moving account by the diarist, Hayward Townshend, who was among those kneeling before her 

that November afternoon in the Presence Chamber. 
 

Mr Speaker, 

We have heard your declaration and perceive your care of our estate. I do assure you there is no prince that loves 

his subjects better, or whose love can countervail our love. There is no jewel, be it of never so rich a price, which I 

set before this jewel: I mean your love. For I do esteem it more than any treasure or riches; for that we know how to 

prize, but love and thanks I count invaluable. And, though God hath raised me high, yet this I count the glory of my 

Crown, that I have reigned with your loves. This makes me that I do not so much rejoice that God hath made me to 

be a Queen, as to be a Queen over so thankful a people. Therefore I have cause to wish nothing more than to content 

the subject and that is a duty which I owe. Neither do I desire to live longer days than I may see your prosperity and 

that is my only desire. And as I am that person still yet, under God, hath delivered you and so I trust by the almighty 

power of God that I shall be his instrument to preserve you from every peril, dishonour, shame, tyranny and 

oppression, partly by means of your intended helps which we take very acceptably because it manifesteth the 

largeness of your good loves and loyalties unto your sovereign. 

Of myself I must say this: I never was any greedy, scraping grasper, nor a strait fast-holding Prince, nor yet a 

waster. My heart was never set on any worldly goods. What you bestow on me, I will not hoard it up, but receive it to 

bestow on you again. Therefore render unto them I beseech you Mr Speaker, such thanks as you imagine my heart 

yieldeth, but my tongue cannot express. Mr Speaker, I would wish you and the rest to stand up for I shall yet trouble 

you with longer speech. Mr Speaker, you give me thanks but I doubt me I have greater cause to give you thanks, than 

you me, and I charge you to thank them of the Lower House from me. For had I not received a knowledge from you, I 

might have fallen into the lapse of an error, only for lack of true information. 

Since I was Queen, yet did I never put my pen to any grant, but that upon pretext and semblance made unto me, it 

was both good and beneficial to the subject in general though a private profit to some of my ancient servants, who 

had deserved well at my hands. But the contrary being found by experience, I am exceedingly beholden to such 

subjects as would move the same at first. And I am not so simple to suppose but that there be some of the Lower 

House whom these grievances never touched. I think they spake out of zeal to their countries and not out of spleen or 
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malevolent affection as being parties grieved. That my grants should be grievous to my people and oppressions to be 

privileged under colour of our patents, our kingly dignity shall not suffer it. Yea, when I heard it, I could give no rest 

unto my thoughts until I had reformed it. Shall they, think you, escape unpunished that have oppressed you, and have 

been respectless of their duty and regardless our honour? No, I assure you, Mr Speaker, were it not more for 

conscience' sake than for any glory or increase of love that I desire, these errors, troubles, vexations and 

oppressions done by these varlets and lewd persons not worthy of the name of subjects should not escape without 

condign punishment. But I perceive they dealt with me like physicians who, ministering a drug, make it more 

acceptable by giving it a good aromatical savour, or when they give pills do gild them all over. 

I have ever used to set the Last Judgement Day before mine eyes and so to rule as I shall be judged to answer before 

a higher judge, and now if my kingly bounties have been abused and my grants turned to the hurt of my people 

contrary to my will and meaning, and if any in authority under me have neglected or perverted what I have 

committed to them, I hope God will not lay their culps and offenses in my charge. I know the title of a King is a 

glorious title, but assure yourself that the shining glory of princely authority hath not so dazzled the eyes of our 

understanding, but that we well know and remember that we also are to yield an account of our actions before the 

great judge. To be a king and wear a crown is a thing more glorious to them that see it than it is pleasant to them 

that bear it. For myself I was never so much enticed with the glorious name of a King or royal authority of a Queen 

as delighted that God hath made me his instrument to maintain his truth and glory and to defend his kingdom as I 

said from peril, dishonour, tyranny and oppression. There will never Queen sit in my seat with more zeal to my 

country, care to my subjects and that will sooner with willingness venture her life for your good and safety than 

myself. For it is my desire to live nor reign no longer than my life and reign shall be for your good. And though you 

have had, and may have, many princes more mighty and wise sitting in this seat, yet you never had nor shall have, 

any that will be more careful and loving. 

'For I, oh Lord, what am I, whom practices and perils past should not fear? Or what can I do? That I should speak 

for any glory, God forbid.' And turning to the Speaker and her councilors she said, 'And I pray to you Mr 

Comptroller, Mr Secretary and you of my Council, that before these gentlemen go into their countries, you bring 

them all to kiss my hand.' 

 

PETITION OF RIGHT (1628) 

 

The Petition exhibited to his Majesty by the Lords Spiritual and Temporal, and Commons, in this present Parliament 

assembled,
1
 concerning divers Rights and Liberties of the Subjects, with the King's Majesty's royal answer thereunto 

in full Parliament. 

 

Question to Consider: In what ways did Charles I and his officials violate the traditional liberties of the  
English Parliament and people? 
 

To the King's Most Excellent Majesty, 

 

Humbly show unto our Sovereign Lord the King, the Lords Spiritual and Temporal, and Commons in Parliament 

assembled, that whereas it is declared and enacted by a statute made in the time of the reign of King Edward I…  that 

no tallage or aid shall be laid or levied by the king or his heirs in this realm, without the good will and assent of the 

archbishops, bishops, earls, barons, knights, burgesses, and other the freemen of the commonalty of this realm; and 

by authority of parliament holden in the five-and-twentieth year of the reign of King Edward III, it is declared and 

enacted, that from thenceforth no person should be compelled to make any loans to the king against his will, because 

such loans were against reason and the franchise of the land… your subjects have inherited this freedom, that they 

should not be compelled to contribute to any tax, tallage,
2
 aid, or other like charge not set by common consent, in 

parliament. 

II. Yet nevertheless of late divers commissions directed to sundry commissioners in several counties, with 

instructions, have issued; by means whereof your people have been in divers places assembled, and required to lend 

certain sums of money unto your Majesty, and many of them, upon their refusal so to do, have had an oath 

administered unto them not warrantable by the laws or statutes of this realm, and have been constrained to become 

bound and make appearance and give utterance before your Privy Council and in other places, and others of them 

have been therefore imprisoned, confined, and sundry other ways molested and disquieted… against the laws and 

free custom of the realm. 

                                                           
1
 This is how the Parliament refers to itself formally 

2
 A land tax 
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III. And whereas also by the statute called 'The Great Charter of the Liberties of England,'

3
 it is declared and enacted, 

that no freeman may be taken or imprisoned or be disseized of his freehold or liberties, or his free customs, or be 

outlawed or exiled, or in any manner destroyed, but by the lawful judgment of his peers, or by the law of the land. 

IV. And in the eight-and-twentieth year of the reign of King Edward III, it was declared and enacted by authority of 

parliament, that no man, of what estate or condition that he be, should be put out of his land or tenements, nor taken, 

nor imprisoned, nor disinherited nor put to death without being brought to answer by due process of law. 

V. Nevertheless, against the tenor of the said statutes, and other the good laws and statutes of your realm to that end 

provided, divers of your subjects have of late been imprisoned without any cause showed; and when for their 

deliverance they were brought before your justices by your Majesty's writs of habeas corpus, there to undergo and 

receive as the court should order, and their keepers commanded to certify the causes of their detainer, no cause was 

certified, but that they were detained by your Majesty's special command, signified by the lords of your Privy 

Council, and yet were returned back to several prisons, without being charged with anything to which they might 

make answer according to the law. 

VI. And whereas of late great companies of soldiers and mariners have been dispersed into divers counties of the 

realm, and the inhabitants against their wills have been compelled to receive them into their houses, and there to 

suffer them to sojourn against the laws and customs of this realm, and to the great grievance and vexation of the 

people…. 

VIII. By pretext whereof some of your Majesty's subjects have been by some of the said commissioners put to death, 

when and where, if by the laws and statutes of the land they had deserved death, by the same laws and statutes also 

they might, and by no other ought to have been judged and executed. 

IX. And also sundry grievous offenders, by color thereof claiming an exemption, have escaped the punishments due 

to them by the laws and statutes of this your realm, by reason that divers of your officers and ministers of justice 

have unjustly refused or forborne to proceed against such offenders according to the same laws and statutes… 

X. They do therefore humbly pray your most excellent Majesty, that no man hereafter be compelled to make or yield 

any gift, loan, benevolence, tax, or such like charge, without common consent by act of parliament; and that none be 

called to make answer, or take such oath, or to give attendance, or be confined, or otherwise molested or disquieted 

concerning the same or for refusal thereof; and that no freeman, in any such manner as is before mentioned, be 

imprisoned or detained… 

XI. All which they most humbly pray of your most excellent Majesty as their rights and liberties, according to the 

laws and statutes of this realm; and that your Majesty would also vouchsafe to declare, that the awards, doings, and 

proceedings, to the prejudice of your people in any of the premises, shall not be drawn hereafter into consequence or 

example; and that your Majesty would be also graciously pleased, for the further comfort and safety of your people, 

to declare your royal will and pleasure, that in the things aforesaid all your officers and ministers shall serve you 

according to the laws and statutes of this realm, as they tender the honor of your Majesty, and the prosperity of this 

kingdom. 

SYSTEMS OF GOVERNMENT  

Thomas Hobbes, Leviathan (1651) 

 
NOTE:   These excerpts from Leviathan have been paraphrased in order to make the text more readable.  Hobbes wrote in 

Elizabethan English, so his original text reads like Shakespeare or the King James Bible.  I have attempted to make the text more 
readable while preserving Hobbes’ message.  If you would prefer to read the original text, you may do so by clicking the link 
above. 

 
CHAPTER XIII:  
OF THE NATURAL CONDITION OF MANKIND AS CONCERNING THEIR FELICITY AND MISERY  

NATURE has made men so equal in the talents of body and mind that, though one man is sometimes manifestly 

stronger in body or of quicker mind than another, yet when all is reckoned together the difference between men is not 

so considerable as that one man can thereupon claim to himself any benefit to which another may not also claim. For 

as to the strength of body, the weakest has strength enough to kill the strongest, either by secret machination or by 

confederacy with others that are in the same danger with himself…. 

From this equality of ability arise the quality of hope in the attaining of our ends. And therefore if any two men 

desire the same thing, which they cannot both enjoy, they become enemies; and in the way to their goal, they 
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endeavor to destroy or subdue one another. And from this, it comes to pass that where an invader has no more to fear 

than another man's single power, if one plant, sow, build, or possess a convenient seat, others may probably be 

expected to come prepared with forces united to dispossess and deprive him, not only of the fruit of his labor, but 

also of his life or liberty. And the invader again is in the like danger of another…. 

Men have no pleasure (but on the contrary a great deal of grief) in keeping company where there is no power able to 

overawe them all. For every man wants others to value him to the same extent that he values himself, and upon all 

signs of contempt or undervaluing, he naturally endeavors, as far as he dares, to do damage to those who hold him in 

contempt, in hopes that others will see the example and fear him. 

So that in the nature of man, we find three principal causes of quarrel: First, competition; secondly, fear;
4
 

thirdly, glory.  

The first makes men invade for gain; the second, for safety; and the third, for reputation. The first use violence, to 

make themselves masters of other men's persons, wives, children, and cattle; the second, to defend them; the third, 

for trifles, as a word, a smile, a different opinion, and any other sign of undervalue, either direct in their persons or 

by reflection in their kindred, their friends, their nation, their profession, or their name.   

Hereby it is manifest that during the time men live without a common power to keep them all in awe, they are 

in that condition which is called war; and such a war as is of every man against every man… the nature of war 

consists not in actual fighting, but in the known disposition thereto during all the time there is no assurance to the 

contrary. All other time is peace.  

Whatsoever therefore is consequent to a time of war, where every man is enemy to every man, the same is 

consequent to the time wherein men live without other security than what their own strength and their own invention 

shall furnish them withal. In such condition there is no place for industry, because the fruit thereof is uncertain: and 

consequently no culture of the earth… no arts; no letters; no society; and which is worst of all, continual fear, and 

danger of violent death; and the life of man, solitary, poor, nasty, brutish, and short.  

It may seem strange to some man that has not well weighed these things that Nature should thus dissociate and 

render men apt to invade and destroy one another: and he may therefore, not trusting to this inference, made from the 

passions, desire perhaps to have the same confirmed by experience. Let him therefore consider with himself: when 

taking a journey, he arms himself and seeks to go well accompanied; when going to sleep, he locks his doors; when 

even in his house he locks his chests; and this when he knows there be laws and public officers, armed, to revenge all 

injuries shall be done him; what opinion he has of his fellow subjects, when he rides armed; of his fellow citizens, 

when he locks his doors; and of his children, and servants, when he locks his chests. Does he not there as much 

accuse mankind by his actions as I do by my words? But neither of us accuse man's nature in it. The desires, and 

other passions of man, are in themselves no sin. No more are the actions that proceed from those passions till they 

know a law that forbids them; which till laws be made they cannot know, nor can any law be made till they have 

agreed upon the person that shall make it…. 

To this war of every man against every man, this also is consequent; that nothing can be unjust. The notions of right 

and wrong, justice and injustice, have there no place. Where there is no common power, there is no law; where no 

law, no injustice. Force and fraud are in war the two cardinal virtues. Justice and injustice are none of the faculties 

neither of the body nor mind. If they were, they might be in a man that were alone in the world, as well as his senses 

and passions. They are qualities that relate to men in society, not in solitude. It is consequent also to the same 

condition that there be no propriety, no dominion, no mine and thine distinct; but only that to be every man's that he 

can get, and for so long as he can keep it. And thus much for the ill condition which man by mere nature is actually 

placed in; though with a possibility to come out of it, consisting partly in the passions, partly in his reason.  

The passions that incline men to peace are: fear of death, desire for a comfortable life, and the hope of attaining a 

comfortable life by hard work. And reason suggests convenient articles of peace upon which men may be drawn to 

agreement. These articles are also known as the laws of nature, where of I shall speak more particularly in the two 

following chapters.  

CHAPTER XIV  
OF THE FIRST AND SECOND NATURAL LAWS, AND OF CONTRACTS 

THE right of nature, which writers commonly call jus naturale, is the liberty each man has to use his own power as 

he wills himself for the preservation of his own life; and consequently, of doing anything which, in his own 

judgment and reason, he shall conceive to be means by which to preserve it.  

By liberty is understood, according to the proper signification of the word, the absence of external impediments; 

which impediments may oft take away part of a man's power to do what he would, but cannot hinder him from using 

the power left him according as his judgment and reason shall dictate to him.  
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A law of nature, lex naturalis, is a precept, or general rule, found out by reason, by which a man is forbidden to do 

anything that would destroy his life, or take away his means of preserving it, or to neglect to do something that he 

thinks is necessary to preserve it…  

And because the condition of man… is a condition of war of every one against everyone, in which case everyone is 

governed by his own reason, and there is nothing he can make use of that may not be a help unto him in preserving 

his life against his enemies; it follows that in such a condition every man has a right to everything, even to one 

another's body.  And therefore, as long as this natural right of every man to everything endures, there can be no 

guarantee that any man, however strong or wise he may be, will live a full life.  And consequently it is a precept, or 

general rule of reason: that every man ought to seek peace, as far as he has hope of obtaining it; and when he cannot 

obtain it, that he may seek and use all helps and advantages of war. The first branch of which rule contains the first 

and fundamental law of nature, which is: to seek peace and follow it. The second, the sum of the right of nature, 

which is: by all means we can to defend ourselves.  

From this fundamental law of nature, by which men are commanded to seek peace, is derived this second law: that a 

man be willing, when others are also willing, as far as is necessary for his peace and self-defense, to lay down this 

right to all things; and be contented with so much liberty against other men as he would allow other men against 

himself. For as long as every man holds the right to do anything he wants, all men in the condition of war. But if 

other men are not willing to join him in laying down their rights, then there is no reason for anyone to give up his 

own rights, for that were to expose himself to harm, which no man is bound to, rather than to dispose himself to 

peace. This is that law of the gospel, “Do unto others as you would have them do unto you.” And that law of all men, 

“What you would not wish done to yourself, don’t do to another.”5 …. 

A right is laid aside, either by simply renouncing it, or by transferring it to another.  Someone simply renounces a 

right when he doesn’t benefit from it and doesn’t care who exercises it.  When he transfers a right, he intends for a 

certain person or group to benefit from it.  Once a man has abandoned a right by renouncing it or transferring it to 

another, then he is obligated not to hinder those to whom such right is granted, or abandoned, from the benefit of it, 

and by duty, he ought not to make void his own voluntary act.  He has no right to hinder another from exercising the 

rights he has renounced or transferred…  These are the bonds by which men are bound and obligated: bonds that 

have their strength, not from their own nature (for nothing is more easily broken than a man's word), but from fear of 

some evil consequence upon the rupture.  

Whenever a man transfers his rights, or renounces them, he does so believing that he will receive other rights or 

some other benefit in return. For it is a voluntary act: and every man who acts voluntarily seeks something good for 

himself.  And therefore there be some rights which no man can be understood by any words, or other signs, to have 

abandoned or transferred…  And lastly, the reason that someone renounces or transfers their rights is to maintain the 

security of one’s person, in his life, and to improve one’s quality of life…  

The mutual transferring of right is that which men call contract. 

John Locke, Second Treatise on Civil Government (1689) 

CHAP. II.: Of the State of Nature.  

Sec. 6. . . .The state of nature has a law of nature to govern it, which obliges every one: and reason, which is that law, 

teaches all mankind, who will but consult it, that being all equal and independent, no one ought to harm another in 

his life, health, liberty, or possessions: for men being all the workmanship of one omnipotent, and infinitely wise 

maker; all the servants of one sovereign master, sent into the world by his order, and about his business; they are his 

property, whose workmanship they are, made to last during his, not one another's pleasure: and being furnished with 

like faculties, sharing all in one community of nature, there cannot be supposed any such subordination among us, 

that may authorize us to destroy one another, as if we were made for one another's uses, as the inferior ranks of 

creatures are for our's. Every one, as he is bound to preserve himself, and not to quit his station wilfully, so by the 

like reason, when his own preservation comes not in competition, ought he, as much as he can, to preserve the rest of 

mankind, and may not, unless it be to do justice on an offender, take away, or impair the life, or what tends to the 

preservation of the life, the liberty, health, limb, or goods of another. 

Sec. 8. . . . In transgressing the law of nature, the offender declares himself to live by another rule than that of reason 

and common equity, which is that measure God has set to the actions of men, for their mutual security; and so he 

becomes dangerous to mankind, the tye, which is to secure them from injury and violence, being slighted and broken 

by him. Which being a trespass against the whole species, and the peace and safety of it, provided for by the law of 

nature, every man upon this score, by the right he hath to preserve mankind in general, may restrain, or where it is 
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necessary, destroy things noxious to them, and so may bring such evil on any one, who hath transgressed that law, as 

may make him repent the doing of it, and thereby deter him, and by his example others, from doing the like mischief. 

And in the case, and upon this ground, EVERY MAN HATH A RIGHT TO PUNISH THE OFFENDER, AND BE 

EXECUTIONER OF THE LAW OF NATURE. 

 

CHAP. IX. : Of the Ends of Political Society and Government. 

Sec. 123. IF man in the state of nature be so free, as has been said; if he be absolute lord of his own person and 

possessions, equal to the greatest, and subject to no body, why will he part with his freedom? why will he give up 

this empire, and subject himself to the dominion and controul of any other power? To which it is obvious to answer, 

that though in the state of nature he hath such a right, yet the enjoyment of it is very uncertain, and constantly 

exposed to the invasion of others: for all being kings as much as he, every man his equal, and the greater part no 

strict observers of equity and justice, the enjoyment of the property he has in this state is very unsafe, very unsecure. 

This makes him willing to quit a condition, which, however free, is full of fears and continual dangers: and it is not 

without reason, that he seeks out, and is willing to join in society with others, who are already united, or have a mind 

to unite, for the mutual preservation of their lives, liberties and estates, which I call by the general name, property. 

Sec. 124. The great and chief end, therefore, of men's uniting into commonwealths, and putting themselves under 

government, is the preservation of their property. To which in the state of nature there are many things wanting. 

First, There wants an established, settled, known law, received and allowed by common consent to be the standard of 

right and wrong, and the common measure to decide all controversies between them: for though the law of nature be 

plain and intelligible to all rational creatures; yet men being biassed by their interest, as well as ignorant for want of 

study of it, are not apt to allow of it as a law binding to them in the application of it to their particular cases. 

Sec. 125. Secondly, In the state of nature there wants a known and indifferent judge, with authority to determine all 

differences according to the established law: for every one in that state being both judge and executioner of the law 

of nature, men being partial to themselves, passion and revenge is very apt to carry them too far, and with too much 

heat, in their own cases; as well as negligence, and unconcernedness, to make them too remiss in other men's. 

Sec. 126. Thirdly, In the state of nature there often wants power to back and support the sentence when right, and to 

give it due execution, They who by any injustice offended, will seldom fail, where they are able, by force to make 

good their injustice; such resistance many times makes the punishment dangerous, and frequently destructive, to 

those who attempt it. 

Sec. 131. But though men, when they enter into society, give up the equality, liberty, and executive power they had 

in the state of nature, into the hands of the society, to be so far disposed of by the legislative, as the good of the 

society shall require; yet it being only with an intention in every one the better to preserve himself, his liberty and 

property; (for no rational creature can be supposed to change his condition with an intention to be worse) the power 

of the society, or legislative constituted by them, can never be supposed to extend farther, than the common good; 

but is obliged to secure every one's property, by providing against those three defects above mentioned, that made 

the state of nature so unsafe and uneasy. And so whoever has the legislative or supreme power of any common-

wealth, is bound to govern by established standing laws, promulgated and known to the people, and not by 

extemporary decrees; by indifferent and upright judges, who are to decide controversies by those laws; and to 

employ the force of the community at home, only in the execution of such laws, or abroad to prevent or redress 

foreign injuries, and secure the community from inroads and invasion. And all this to be directed to no other end, but 

the peace, safety, and public good of the people. 

CHAP. XI. : Of the Extent of the Legislative Power. 

Sec. 134. THE great end of men's entering into society, being the enjoyment of their properties in peace and safety, 

and the great instrument and means of that being the laws established in that society; the first and fundamental 

positive law of all commonwealths is the establishing of the legislative power; as the first and fundamental natural 

law, which is to govern even the legislative itself, is the preservation of the society, and (as far as will consist with 

the public good) of every person in it. This legislative is not only the supreme power of the common-wealth, but 

sacred and unalterable in the hands where the community have once placed it; nor can any edict of any body else, in 

what form soever conceived, or by what power soever backed, have the force and obligation of a law, which has not 

its sanction from that legislative which the public has chosen and appointed: for without this the law could not have 

that, which is absolutely necessary to its being a law,* the consent of the society, over whom no body can have a 

power to make laws, but by their own consent, and by authority received from them; and therefore all the obedience, 

which by the most solemn ties any one can be obliged to pay, ultimately terminates in this supreme power, and is 

directed by those laws which it enacts: nor can any oaths to any foreign power whatsoever, or any domestic 

subordinate power, discharge any member of the society from his obedience to the legislative, acting pursuant to 

their trust; nor oblige him to any obedience contrary to the laws so enacted, or farther than they do allow; it being 

ridiculous to imagine one can be tied ultimately to obey any power in the society, which is not the supreme. 
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Sec. 135.: . . . The obligations of the law of nature cease not in society, but only in many cases are drawn closer, and 

have by human laws known penalties annexed to them, to inforce their observation. Thus the law of nature stands as 

an eternal rule to all men, legislators as well as others. The rules that they make for other men's actions, must, as well 

as their own and other men's actions, be conformable to the law of nature, i.e. to the will of God, of which that is a 

declaration, and the fundamental law of nature being the preservation of mankind, no human sanction can be good, 

or valid against it. 

Sec. 137.: for all the power the government has, being only for the good of the society, as it 

ought not to be arbitrary and at pleasure, so it ought to be exercised by established and promulgated laws; that both 

the people may know their duty, and be safe and secure within the limits of the law; and the rulers too kept within 

their bounds, and not be tempted, by the power they have in their hands, to employ it to such purposes, and by such 

measures, as they would not have known, and own not willingly. 

Sec. 138. Thirdly, The supreme power cannot take from any man any part of his property without his own consent: 

for the preservation of property being the end of government, and that for which men enter into society, it necessarily 

supposes and requires, that the people should have property, without which they must be supposed to lose that, by 

entering into society, which was the end for which they entered into it; too gross an absurdity for any man to own. 

CHAP. XVIII.: Of Tyranny. 

Sec. 202. Where-ever law ends, tyranny begins, if the law be transgressed to another's harm; and whosoever in 

authority exceeds the power given him by the law, and makes use of the force he has under his command, to 

compass that upon the subject, which the law allows not, ceases in that to be a magistrate; and, acting without 

authority, may be opposed, as any other man, who by force invades the right of another. 

CHAP. XIX.: Of the Dissolution of Government. 

Sec. 212. . . . When any one, or more, shall take upon them to make laws, whom the people have not appointed so to 

do, they make laws without authority, which the people are not therefore bound to obey; by which means they come 

again to be out of subjection, and may constitute to themselves a new legislative, as they think best, being in full 

liberty to resist the force of those, who without authority would impose any thing upon them.. 

Sec. 222. . . . . Whensoever therefore the legislative shall transgress this fundamental rule of society; and either by 

ambition, fear, folly or corruption, endeavour to grasp themselves, or put into the hands of any other, an absolute 

power over the lives, liberties, and estates of the people; by this breach of trust they forfeit the power the people had 

put into their hands for quite contrary ends, and it devolves to the people, who. have a right to resume their original 

liberty, and, by the establishment of a new legislative, (such as they shall think fit)provide for their own safety and 

security, which is the end for which they are in society. 

Sec. 225. Secondly, I answer, such revolutions happen not upon every little mismanagement in public affairs. . . . But 

if a long train of abuses, prevarications and artifices, all tending the same way, make the design visible to the people, 

and they cannot but feel what they lie under, and see whither they are going; it is not to be wondered, that they 

should then rouze themselves, and endeavour to put the rule into such hands which may secure to them the ends for 

which government was at first erected; and without which, ancient names, and specious forms, are so far from being 

better, that they are much worse, than the state of nature, or pure anarchy; the inconveniencies being all as great and 

as near, but the remedy farther off and more difficult. 

 

POLITICAL TESTAMENT OF FREDERICK WILLIAM I 
Instructions how my successor to the throne of Prussia is to shape his conduct, and the necessary information on 

the whole state of the army and Provinces. I have written this in Potsdam on January 22, 1722.  

 

Since I clearly perceive that my health is growing worse year by year... I have set down the following instructions 

that my dear successor may model his conduct on them.  

 

I begin with a few words on my own life. I stand well with Almighty in God. From my twentieth year I have put all 

my trust steadfastly in God, Whose gracious hearing I have ever invoked, and He has also constantly heard my 

prayer, and I am assured of salvation through the grace of Jesus Christ and His bitter passion and death. I heartily 

repent all grievous and inner sins which I have committed and pray to God to forgive them for Jesus Christ’s sake. I 

have always labored to make myself better and to live a godly life so far as I was humanly able to do so, and with 

God’s help I will so persevere until my end. So help me the Holy Spirit, through Jesus Christ, Amen.  

 

Let my dear successor be well assured that all successful rulers who keep God before their eyes and have no 

mistresses or, rather, whores, and lead a godly life – on such rulers God will shower down all worldly and spiritual 

blessings. I therefore beseech my dear successor to lead a godly life and to show a good example to his lands and 

army, not to drink and gorge, which lead to a dissolute life. Neither must my dear successor allow any comedies, 
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operas, ballets [etc.] to be held in his Lands and Provinces, he must abhor them because these are godless and 

devilish things, whereby Satan, his temple, and kingdom are increased.... 

 

Beware of flatterers and toadies; those are your enemies who always agree with you, and they are capable of leading 

you astray into all sorts of mischief. You must not listen to them, but reject them flatly, for by their imperceptible 

flatteries they seduce you into many evil sins which can damage the well-being of your lands and army, for flatterers 

are your greatest enemies, but those who tell you the truth are your friends, and it is they who love you, be assured of 

that....  

 

Finances and the Military 
You must manage your finances personally and alone and order the command of the army personally and alone and 

dispose of the two main points alone; then you will have authority in the army through the command and the love of 

all your officers and civil employees, because you alone hold the purse strings, and you will be respected and 

admired by the whole world for a sage and good ruler – may Almighty God help you to it!  

I beg my successor most earnestly to impose no cuts in the pay of the regimental commanders, junior officers, and 

rank and file, and to leave their commissariat as he will find it after my death.... 

My dear successor, what will the world say of the increase in the army when you mount the throne? That you are a 

formidable Power in the face of your enemies, of whom our House has very many, and your friends will hold you to 

be a clever and sensible ruler; may Almighty God help you to be it, I wish it from my heart, Amen.  

 

The Lands, the People, and the Economy 
I must make my dear successor acquainted with all my Provinces, the Lands and their inhabitants.  

Prussia is a very fine and big land and very fruitful. The people make good servants of the State for they are very 

intelligent, but my successor must keep his eye on them, for the nation is false and cunning. But with good words 

you can do what you will with them.... 

This country is lacking in small towns; my successor must establish new ones in Lithuania, and in the Prussian towns 

there are no manufactures, but manufactures are the true backbone of a land, and of the Prince of a land, so my 

successor must establish manufactures in Prussia and in all his other Provinces where there are none, especially 

manufactures of woolens; for that purpose my successor must forbid the importation of all foreign woolen goods into 

Prussia and all his Provinces under pain of confiscation of all the offender’s assets, and if they come a second time, 

they must be jailed at hard labor forever. My successor must also keep to my edict that no raw wool shall be 

exported from any Province, under pain of forfeiture of life and limb, and my successor must protect the 

manufactures in all his Provinces, then you will see how your revenues will increase and your lands and subjects will 

flourish.... 

 

 

The Nobility 
As to the nobles, they had of old great privileges, which the Elector Frederick William broke down through his 

sovereign power, and I brought them to obedience in 1715 by the single land tax. If my successor wants to be 

ceremonially installed in Prussia he must tell Ilgen and Kniphausen secretly to arrange for you to receive the homage 

in Prussia quickly, so that no Polish magnates appear, and the homage is done in the same form as I received it, but if 

a Polish magnate is present that will have bad consequences. You will find out about this in the archives. Look up 

the installations of my father and grandfather, you will see how important it is, not just a ceremony. In Prussia there 

is also a powerful nobility; the Counts’ Estate is the most considerable. My successor must keep a watchful eye on 

the families of Finck and Dohna or they will share the rule with my successor, and both families still cherish the old 

Prussian Polish privileges in their hearts, be assured of this. My successor must make it a policy, and direct his 

efforts thereto, that the nobles and Counts of all his Provinces, and especially Prussia, are employed in the army and 

their sons put into the cadet school; this gives strength to his service and army, and more tranquility in his lands. My 

successor must also grant only to very few of them permits to travel abroad, for first they must stand in your 

service... It is good that my dear successor should enjoy the advantage that the whole nobility is brought up in your 

service from youth up, and know no lord except God and the King of Prussia, but if my successor does not act so and 

takes heaps of foreigners into his service as senior officers he will not be served so well by the foreign officers... If 

all your officers are children of your own land, be assured that you will have in them a reliable army and good, 

reliable officers, and no potentate has better than that. You must be courteous and gracious in your behavior toward 

all nobles, from all Provinces, and sort out the good from the bad and distinguish the true among them, then you will 

be loved and feared.... 

http://en.wikipedia.org/wiki/Frederick_William,_Elector_of_Brandenburg
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For the Middle and Uker Mark, the vassals are the loyalest of all and whatever you command them, they gladly and 

readily obey your orders... The vassals of the Altmark are bad, disobedient men who do nothing with a good grace 

but are obstinate and treat their sovereign right lightly. My successor must keep a very watchful eye on them and not 

be soft with them, for there are elements among them who take their duties altogether too lightly.... 

As to Minden, Ravensberg, Tecklenburg, and Lingen, the vassals are stupid and opinionated, you cannot employ 

them much, for they are too easygoing to make good employees, but they are not so bad as the Altmarkers, for if you 

put on a gracious face and manner toward them they will do what you want.... 

As to the County and Mark of Cleves, the vassals are stupid oxen but malicious as the Devil. They are very tenacious 

of their privileges, but meanwhile they will do and give what my successor demands of them.... 

My dear successor must visit his Lands and Provinces each year, as I have done, then he will learn to know his 

regiments and army, his lands and peoples, and will see for himself that good improvements can be made in the 

domains of all Provinces.... 

It is true that I am leaving you a treasury in which there is quite a pretty sum of money, but it is indispensable for a 

Prince to have ready money; for – while may God preserve you from war and plague – if some Provinces fail, war 

costs a terrible lot of money, but if you have a good, well-larded treasury, you can support this misfortune, so you 

must add at least 500,000 a year to the present treasure for a formidable army, and a big treasure to mobilize the 

army in case of need can give you a big standing in the world and you will be able to make your voice heard, 

like other Powers.... 

 

Religion  
As to religion, I am a Calvinist, and with God’s help I shall die one, but I am assured that a Lutheran who lives a 

godly life will achieve blessedness as well as a Calvinist, and the difference has been created only by quarrels 

between the preachers; so hold Calvinists and Lutherans in equal honor, do good to both religions and make no 

difference between them – God will bless you for it, and you will be beloved on all sides.... 

My dear Successor must not let the preachers of either religion meddle in worldly affairs, for they like meddling in 

worldly affairs and have to be kept on a tight rein, for the clergy would like to be the Popes in our faith, for with the 

Papacy the priests decide everything.... 

You must not tolerate Jesuits in your lands. They are devils who are capable of much evil and intrigue against you 

and the whole community, so you must not allow them to settle in your lands, under whatever pretext they try to do 

so.... 

The Jews. As to the Jews, there are, unfortunately, very many in our lands who have no letters of protection from me. 

Those you must chase out of the country, because the Jews are locusts in a country and ruin the Christians....  

 

Foreign Policy 
My dear successor, I beseech you for God’s sake to preserve your army well and to strengthen it more and more and 

not to split it up, as my father Frederick, King in Prussia, did in the last French war, but always keep your army 

together, then you will see how you are sought after by all Powers of the world and will be able to hold the balance 

in Europe, for it will depend on you, for if one can hold the balance in the world there is always some profit to be got 

for one’s lands, and you will be respected by your friends and dreaded by your enemies.  

My dear successor must therefore not split up his fine army and give no troops for money and subsidies to Emperor, 

England, Holland, but must return the Powers the answer that I have given them: if you want to have troops, I will 

march myself with my whole army but not for subsidies, but give me land and men, which is what I want, then I will 

march, but not before... if they need you they will have to give you what you ask, if they don’t need you, sit quiet 

with your army, and wait for a good opportunity... If your army marches outside the country the excise will not bring 

in a third as much as if the army is in the country. The prices of commodities will fall, then the Crown agents will not 

be able to pay their rents in full, it is total ruin. 

 

I beseech my dear successor in God’s name not to start any unjust wars and not to be an aggressor, for God has 

forbidden unjust wars and one day you will have to give account for every man who has fallen in an unjust war. 

Consider that God’s judgment is sharp, read history, there you will find that unjust wars have come to no good end, 

you have for examples King Louis XIV in France, King Augustus of Poland, the Elector of Bavaria, and many 

others... You are, indeed, a great lord on earth, but you will have to render account before God for all unjust wars and 

blood that you have caused to be spilled, that is a hard thing, so I beseech you, keep a clear conscience before God, 

then you will enjoy a happy rule.  

You must be very cautious in entering into alliances with great lords and promise nothing that you cannot keep and 

nothing that is against the word of God and against your country’s interests.... 
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I beg my dear successor to take no decision in affairs of State until you have considered everything well with your 

Ministers for Foreign Affairs. For if you spend a year listening to your Ministers speak and report on affairs you will 

soon learn and understand the subject and will learn to understand where your interest lies.  

 

My dearest successor will think and say, why did my late father not act in all things as is written here? This is the 

reason. When my late father died in 1713, I found the land of Prussia practically a dead country, from human and 

cattle plague, all the Crown lands in the whole country, or most of them, pledged, or let under hereditary leases all of 

which I had to redeem, while the finances were in such a state that we were on the verge of bankruptcy. The army in 

so bad a condition and so small in numbers that I cannot even describe all that was wrong. It is certainly a 

masterpiece that in nine years, by 1722, I have gotten everything back into such good order and condition, and your 

estates are unencumbered with debt, your army and artillery in such a state as to count in Europe, and I assure you 

that I have had little help from my servants, but have rather been impeded by them, directly and indirectly. So I have 

not been able to do more in these nine years, but my dear successor will certainly be able to achieve everything that 

is written here in the instructions after my death. I wish my dear successor all good fortune and Divine blessing in 

this.... 

 

Meanwhile I commend my soul to God and herewith give you once again my paternal blessing and wish you to keep 

God before your eyes and to rule your lands justly and in fear of God, and may you always have loyal servants and 

obedient subjects and a strong arm and a victorious army against all your enemies... May Almighty God help you to 

this through Jesus Christ!  

 

Your true father, till death  

F. William  

Potsdam, the 17th February, 1722  

 

PETER THE GREAT 

 

Jean Rousset de Missy's Description of Peter I's Western Dress Code 

[excerpted from Readings in Modern European History, James Harvey Robinson and Charles Beard, eds. 

(Boston:Ginn and Company, 1908), pp. 61-63] 

 

A French historical writer of the first half of the eighteenth century, Jean Rousset de Missy, wrote a life of Peter the 

Great. Although the author never visited Russia, his volumes have some value, since he appears to have taken pains 

to get reliable information. He thus describes the reform in dress enforced by Peter. 

 

The Tsar labored at the reform of fashions, or, more properly speaking, of dress. Until that time the Russians had 

always worn long beards, which they cherished and preserved with much care, allowing them to hang down on their 

bosoms, without even cutting the moustache. With these long beards they wore the hair very short, except the 

ecclesiastics, who, to distinguish themselves, wore it very long. The Tsar, in order to reform that custom, ordered 

that gentlemen, merchants, and other subjects, except priests and peasants, should each pay a tax of one hundred 

rubles a year if they wished to keep their beards ; the commoners had to pay one kopeck each. Officials were 

stationed at the gates of the towns to collect that tax, which the Russians regarded as an enormous sin on the part of 

the Tsar and as a thing which tended to the abolition of their religion. 

 

These insinuations, which came from the priests, occasioned the publication of many pamphlets in Moscow, where 

for that reason alone the Tsar was regarded as a tyrant and a pagan ; and there were many old Russians who, after 

having their beards shaved off, saved them preciously, in order to have them placed in their coffins, fearing that they 

would not be allowed to enter heaven without their beards. As for the young men, they followed the new custom 

with the more readiness, as it made them appear more agreeable to the fair sex. 

 

From the reform in beards we may pass to that of clothes. Their garments, like those of the Orientals, were very long, 

reaching to the heel. The Tsar issued an ordinance abolishing that costume, commanding all the boyars (nobles) and 

all those who had positions at the court to dress after the French fashion, and likewise to adorn their clothes with 

gold or silver according to their means. 

 

As for the rest of the people, the following method was employed. A suit of clothes cut according to the new fashion 

was hung at the gate of the city, with a decree enjoining upon all except peasants to have their clothes made on this 
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model, under penalty of being forced to kneel and -have all that part of their garments which fell below the knee cut 

off, or pav two grives every time they entered the town -with clothes in the old style. Since the guards at the gates 

executed their duty in curtailing the garments in a sportive spirit, the people were amused and readily abandoned 

their old dress, especially in Moscow and its environs, and in the towns which the Tsar oftenest visited. The dress of 

the women was changed, too. English hairdressing was substituted for the caps and bonnets hitherto worn - bodices, 

stays, and skirts, for the former undergarments. . . . 

 

The same ordinance also provided that in the future women, as well as men, should be invited to entertainments, 

such as weddings, banquets, and the like, where both sexes should mingle in the same hall, as in Holland and 

England. It was likewise added that these entertainments should conclude with concerts and dances, but that only 

those should be admitted who were dressed in English costumes. His Majesty set the example in all these changes. 

 

General Alexander Gordon's Impressions of Peter I 

[Readings in Modern European History, James Harvey Robinson and Charles Beard, eds. (Boston:Ginn and 

Company, 1908), pp. 60-61] 

Peter had a great number of foreign officers about him, German, French, Dutch, English, Scotch, in whom he placed 

great reliance. Alexander Gordon, a Scot, had, after serving for a short time under Louis XIV, drifted to Russia 

about 1694. He was appointed major general by the Tsar, of whom he gives his impressions as follows: 

 

This great emperor came in a few years to know to a farthing the amount of all his revenues, as also how they were 

laid out. 

He was at little or no expense about his person, and by living rather like a private gentleman than a prince he saved 

wholly that great expense which other monarchs are at in supporting the grandeur of their courts. It was uneasy for 

him to appear in majesty, which he seldom or never did, but when absolutely necessary, on such occasions as giving 

audience to ambassadors or the like ; so that he had all the pleasure of a great emperor and at the same time that of a 

private gentleman. 

 

He was a lover of company, and a man of much humor and pleasantry, exceedingly facetious and of vast natural 

parts. He bad no letters - he could only read and write, but had a great regard for learning and was at much pains to 

introduce it into the country. He rose early ; the morning he gave to business till ten or eleven o'clock at the farthest ; 

all the rest of the day, and a great part of the night, to diversion and pleasure. He took his bottle heartily, so must all 

the company; for when he was merry himself he loved to see everybody so; though at the same time he could not 

endure habitual drinkers, for such he thought unfit for business. 

 

When he paid a visit to a friend he would pass almost the whole night, not caring to part with good company till past 

two o'clock in the morning. He never kept guards about his person. . . . He never could abide ceremony, but loved to 

be spoke to frankly and without reserve. 

 

Bishop Burnet's Impressions of Peter the Great in 1698 

[excerpted from Readings in Modern European History, James Harvey Robinson and Charles Beard, eds. 

(Boston:Ginn and Company, 1908), pp. 57-58] 

I mentioned in the relation of the former vear[1698] the Tsar's coming out of his own country - on which I will now 

enlarge. He came this winter over to England and stayed some months among us. I waited often on him, and was 

ordered both by the king and the archbishop and bishops to attend upon him and to offer him such informations of 

our religion and constitution as he was willing to receive. I had good interpreters, so I had much free discourse with 

him. He is a man of a very hot temper, soon inflamed and very brutal in his passion. He raises his natural heat by 

drinking much brandy, which be rectifies himself with great application. He is subject to convulsive motions all over 

his body, and his head seems to be affected with these. He wants not capacity, and has a larger measure of 

knowledge than might be expected from his education, which was very indifferent. A want of judgment, with an 

instability of temper, appear in him too often and too evidently. He is mechanically turned, and seems designed by 

nature rather to be a ship carpenter than a great prince. This was his chief study and exercise while he stayed here. 

He wrought much with his own hands and made all about him work at the models of ships. He told me he designed a 

great fleet at Azuph [i.e. Azov] and with it to attack the Turkish empire. But he did not seem capable of conducting 

so great a design, though his conduct in his wars since this has discovered a greater genius in him than appeared at 

this time. 
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He was desirous to understand our doctrine, but he did not seem disposed to mend matters in Moscovy. He was, 

indeed, resolved to encourage learning and to polish his people by sending some of them to travel in other countries 

and to draw strangers to come and live among them. He seemed apprehensive still [i.e. ever] of his sister's [i.e. the 

Princess Sophia's] intrigues. There was a mixture both of passion and severity in his temper. He is resolute, but 

understands little of war, and seemed not at all inquisitive that way. 

 

After I had seen him often, and had conversed much with him, I could not but adore the depth of the providence of 

God that had raised up such a furious man to so absolute an authority over so great-- a part of the world. David, 

considering the great things God had made for the use of man, broke out into the meditation, " What is man, that 

thou art so mindful of him? " But here there is an occasion for reversing these words, since man seems a very 

contemptible thing in the sight of God, while such a person as the Tsar has such multitudes put, as it were, under his 

feet, exposed to his restless jealousy and savage temper. 

 

He went from hence to the court of Vienna, where he purposed to have stayed some time, but he was called home 

sooner than he had intended upon a discovery, or a suspicion, of intrigues managed by his sister. The strangers, to 

whom he trusted most, were so true to him that those designs were crushed before he came back. But on this 

occasion he let loose his fury on all whom he suspected. Some hundreds of them were hanged all around Moscow, 

and it was said that he cut off many heads with his own hand ; and so far was he from relenting or showing any sort 

of tenderness that he seemed delighted with it. How long he is to be the scourge of that nation God only knows. 

 


